This paper applies a Ricoeurian ethics in a two-fold personal/societal critique, choosing as a case study the representation of an "other" in a newspaper article. The personal critique uses a historical narrative (my own) as a window. Through it, we see hysterical stories about national enemies-in this case the Greek Cypriots-imposing themselves upon the developing consciousness of a growing child. I describe my awakening-through Ricoeur's idea of the creativity of language-from the spell of these dominant normative national narratives to the possibility of re-reading them creatively. Ricoeur's blueprint for engagement with such narrative structures holds out the promise of reading them in an ethical manner, and this is achievable through his linguistic hospitality. From there, this study, analyzing the ethical predicaments of mainstream journalism from the perspective of critical media studies, problematizes the issue of otherness in the news. The example taken up, a current Turkish newspaper article covering a Turkish Cypriot Parliamentarian's remarks in session regarding the experiences of 1974 Cyprus, reveals how this otherization is actually constructed under the name of the journalistic profession. This essay then borrows a Ricoeurian ethical perspective with a view to making news language more hospitable, repositioning both news organizations and news items alike within Ricoeur's ethical paradigm of leading a good life with and for others within just institutions. This conceptualization of the news item itself as a just institution is a change that journalists could make in order to bring the news more in line with a Ricoeurian sense of ethics and away from the current dominant practices in mainstream journalism.
not know what a Greek Cypriot looked like and I had no intention of learning. I was just scared of them.
Later, my family and I moved back to eastern Turkey to a small town called Tatvan, near Van lake in the province of Van. At that time, there was a popular myth about a lake monster that did terrible things to people living by the lake. As it happened, we were living in a lakefront house. The monster, in my mind, was a Greek Cypriot, of course, a secret-again-that I didn't share with anyone. I don't remember how I pictured the monster but I was sure that it did all of the horrible things that a Greek Cypriot did.
At the beginning, hysterical stories about national enemies had the desired effect on me. After learning to read, the media and schools started to cultivate my fears of Greek Cypriots as the "other." And since my childhood home was a small island, where there was no other reality but the Turkish Cypriot-Greek Cypriot dichotomy, with all the attendant feelings of otherness coursing through the air, 6 the Greek Cypriots remained my mind's predominant fear for a long time, even after we left.
Confronting the Past and the Dominant Discourse in News through Ricoeurian
Creativity of Language
Since then, however, just like Ricoeur's historian/novelist restructuring the unfolding of events in order to accommodate a revised plot structure, 7 as I came to learn of the suffering experienced by Greek Cypriots, a new reading of my internal recollections arose. An awareness of this "new set of facts [that claimed my] attention"-facts that existed previously but were incompatible with, and so went unnoticed by, my indoctrinated worldview-enabled me to look back and see Cyprus again as my home, and feel the desire to live there. And because I became able to see Cyprus in this way, I know and can say that I have faced my fears completely. Narratives that I have decided to consciously listen to have liberated me from these fears. As Ricoeur suggests, my awareness and acceptance of narratives that were different, and even oppositional to, the dominant one that I had carried until this realization, carried me beyond the oppressive order of my existence to a more liberated and refined one. 8 Through understanding national identity as dependent not so much on a lived-history, but rather the narratives and representations of that history, I have understood that it was not Greek Cypriots that terrified me so much as the Museum of Barbarism itself, with its constant emphasis on the ethos of war and its propagandistic fear-mongering. Representations of Greek Cypriots, and not the people themselves, were the wellspring of all my fears.
This is the story of my childhood and that of many others like me who grew up in Cyprus following the events of 1974, which divided the island into two parts. Turkish Cypriots and Greek Cypriots could not directly interact with one another for years, and thus children like me learned the stories of the other through our parents and had them reinforced in school and by the media. Although we all were living within spitting-distance of each other, especially in the divided capital city Nicosia/Lefkoşa, many generations grew up with this division fueled by our own dominant national narratives. This paper, then, seeks to redress the radical implications of such narratives that kept me in fear for so much of my youth.
In order to do it, this study takes Ricoeurian creativity of language as a baseline, which "constantly strains and stretches the laws and codes of language that regulate it."
9 Here Ricoeur suggests that even if the order of language is replete with codes, it is also capable of creatively violating them. According to him, human creativity is always in some sense a response to a regulating order, 10 and following Ricoeur's sense through imagination, I will make the established laws function creatively and subvert them in the news story I have chosen. As I will try to show, a Ricoeurian sense of narrative gives the opportunity of rereading national stories through this type of creativity and suggests that "To say that narration is a recital which orders the past is not to imply that it is a conservative closure to what is new. On the contrary, narration preserves the meaning that is behind us so that we can have meaning before us."
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As understood in my story of childhood, I will also undertake here an alternative reading of history as Ricoeur suggests "The implications of narration as a retelling of history are considerable, for history is not only the story of triumphant kings and heroes, of the powerful; it is also the story of the powerless and dispossessed."
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As a case study 13 for this Ricoeurian reading, I have selected a text about events that took place in Cyprus in 1974. This text was published in one of Turkey's most popular newspapers, and it is, I would suggest, an exemplar of mainstream journalism's structural and ethical imperatives of othering. However, before we get to an analysis of the newspaper article covering the event, we must first seek to understand the construction of reality in the news (The Dialectic Between Self and Other in the News). Against this construction, a reading of Ricoeur's linguistic and narrative hospitality elucidates the transformative power that the event in question held-a power that, as I describe in the following section (Scapegoating in the News), was wholly obscured in the retelling of the event within the confines of the news article. This specific instance of journalistic malfeasance is actually connected to the problematic news values that dominate the mainstream news industry. These-negativity and elite-centrism-are dealt with in the following section (News Values, Otherness and Objectivity), culminating in a discussion on the elusiveness of objectivity in the news and the implications of that. To combat the structural and ethical problems in journalism, I then suggest the application of the Ricoeurian tenets of "just institutions," "the good life," and "with and for others" to news organizations, the news in general, and news items (Press and News as Just Institutions Providing for a Good Life with and for Others). Taking up a Ricoeurian perspective of ethical ontological translation I finally propose a hermeneutic model of linguistic hospitality, which can provide more responsible narratives in journalism that dismantle the problematic of otherness (A Ricoeurian Attempt to Rewrite the News Chosen).
However, this essay is not a "to-do-list" to achieve a more ethical journalism, just as Ricoeur does not provide a checklist for living a more just and responsible life. Rather, I seek to provide a perspective fundamentally different from that of previous theoretical studies, one that suggests a narrative understanding that doesn't also demand a change in a media outlet's economic or political structures and ideologies. This paper, then, is an interdisciplinary discussion that would interest both Ricoeurian thinkers as well as scholars focusing on the ethics of journalism. The island was divided in two in 1974 and Cypriots from both sides fled from their homes and resettled in the homes-on their nation's side-that had just been abandoned. My aim here is not to reproduce the national discourses of any side regarding the events of 1974, but rather to call to mind the possibility of transferring stories without their becoming fossilized, and so recall the possibility of understanding shared human pain. The world is comprised of a plurality of peoples, cultures and languages, according to Ricoeur; and narratives can help us transfigure the past, provided that we reread them in a critical manner. Doing so creates a space in which we may listen to the stories of various peoples, cultures and languages thoughtfully, encountering the other with empathy. With this aim, I now present narratives on the events of 1974 from both sides, consciously avoiding a reproduction of the dominant national discourses.
(Ramadan, a 47-year-old Turkish Cypriot):
About the relationship with Greek Cypriots: "[…] my friends were Greek, and sometimes when my mother had work she would leave me with a Greek Cypriot neighbor, and of course then we spoke Greek." […] "My mother breast-fed two or three Greek Cypriot children, meaning I have 'milk-siblings' who are Greek Cypriot." About Cyprus Talks after the events of 74: "… After every negotiation we would have hope. Eventually, that hope began to disappear, but I still have it. I'm among those who believe it's possible to live together."
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(A young university student Greek Cypriot):
About the Turkish Cypriots living in their house: "The people who now live in our house are very nice. They kept these photographs of my family and some valuables, like embroideries and have now given them to us (she shows them to me). I wonder if they knew that one day we would return. The family who lives in my parents' house comes from Ayios Nikolaos of Paphos [meaning they are Cypriots]. They are very clean and have kept the house and the garden in good condition."
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George (a 62-year-old Greek Cypriot): About Turkish Cypriots: "We have lived together for years and there have been no problems at all. We work together, we are in each other's coffee shops and at parties and weddings we mix."
17
This is the ever-lengthening list recounted by both sides in Cyprus. However, because these narratives are not being published by mainstream media, the entire world still considers Cyprus's to be eternally divided. My main concern now will be a news item published by one of the most read newspapers in Turkey and supportive of this idea of division, thus reproducing the national discourse.
The Dialectic Between Self and Other in the News If I could only meet you one day, I'd be so happy, ever so happy I'm keeping all your photographs, little girl:
Here is your birthday Under the mandarin tree, the cake with three candles you, in the sea with Donald Duck you, waving from the car your parents smiling at you and now you are smiling at me I'll give these pictures back to you, little girl, But from time to time All this weighs heavily on me. I'm anguished. What if they killed you during that war?
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Mehmet Yaşin, Don't Go Back to Kyrenia, 2000 In the social and political sciences, critical scholars of the news production process and its occupational ideologies have considered news not as a mirror of reality, but rather as a means of constructing it. In line with these scholars, my study understands the issue from the perspective of Ricoeur's philosophy, which is premised on the assumption that it is impossible to achieve objectivity regarding human existence. In other words, it is impossible for language to mirror reality. The example, which is the focus of this study, and which was published in the mainstream Turkish newspaper SÖZCÜ, 
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Regarding the idea of the construction of reality, I would like to start from a Ricoeurian sense of mediation. According to the philosopher, "The relation between language and reality, experience or the world, whatever term you like, is a dialectical one: given that the sign is not the thing, that the sign is in retreat in relation to it, language is constituted marginally, in a sense, in relation to experience and becomes for itself a spoken universe." And the relation between language and the world takes us to the possibility of there being a plurality of meanings, resonating with linguistic hospitality. In order to explain linguistic hospitality, let me begin briefly with the self and other dialectic in Ricoeurian philosophy.
Ricoeur explains that self is never sufficient and enough on its own, but needs and so seeks signs of meaning in the other in order to come into existence. Kearney, regarding this dynamic's ethical connotations, states that "[…] self and other is registered in Ricoeur's works as both a poetic responsibility to the alterity of sense and an ethical responsibility to other sufferers and supplicants. 21 Derya's speech, which through recalling a founding event of a common past, aims to remind us that there were people other than Turks who suffered because of the military operation through recalling a founding event of a common past, has an ethical responsibility to the sufferer other. This ethos, as a touchstone of the philosophy of Ricoeur, resonates through Derya's speech for Cypriots (mostly women) as others. Derya implicitly requires us to listen to the others' stories in order to understand the poetic responsibility to the alterity and their suffering.
Linguistic hospitality, which for Ricoeur means "the pleasure of dwelling in the other's language,"
22 appears here, and in the sense of listening to the others and welcoming their stories, requires an ethical translation. From this perspective, I would like to explain Derya's speech as an ethical endeavor in the context of Ricoeurian ethics and its implications for hospitality, in a Ricoeurian sense, through his models for the integration of identity and alterity. In my case study, Turkish Cypriot Derya's speech clearly states that "There are others who suffered apart from Turkish Cypriots. Greek Cypriots, Armenians and Maronites did as well; they became homeless and were raped." Derya's ethical speech, which is in line with Ricoeurian linguistic and narrative hospitality, is about the people, particularly women of the other (Greek) side, who suffered in the 1974 military operation.
Her comments reminded the Turkish parliament that pain and suffering occurred on all sides. Considering that since 1974 there has only been a tenuous ceasefire (and not outright peace) between Turkish Cypriots and Greek Cypriots and that negotiations are still ongoing, it is easy to recognize the significance of Derya's attempt to call the common suffering of both sides just that-common. Her speech concerned the silenced victims who suffered from this military operation, which she did through echoing the women-the most disadvantaged group regardless of their nations-who suffered due to events at that time. However, first of all, the compassion that was so clearly underlying her speech was not reported in this news article. The newspaper's representation of the speech, which in fact does not cover the entire speech that was given, does not take responsibility in welcoming the other, the forgotten one(s), let alone in expressing sympathy by recounting their stories, in the Ricoeurian sense. Citing even one of her sentences expressing the idea that women were among those who suffered in 1974 would have clarified Derya's speech, which could then have been read as endeavoring to give voice to those silenced and/or ignored during the events of 1974.
Accepting that there were different others who were suffering, Derya's speech opens the door to differences of memories. Therefore, linguistic hospitality-"[…] taking responsibility in imagination and in sympathy, for the story of the other" 23 -appears in Derya's words. Her speech reminds us that it is possible to tell stories differently-not meaning everything is relative-based on the same events, on even the founding events of any nation, which both makes stories richer and deeper and prevents these stories from becoming arrogant discourses that blind us to the "radical implications" of believing in such stories. This is in fact what Derya's speech was trying to achieve, the shattering of the Turkish national discourse of the events of 1974.
With her comment that "There are no winning sides in wars," Derya means that the suffering each side undergoes is itself an inevitable loss. She implies that without confronting this terrible event through the eyes of those who suffered, it would not be possible to forgive (without forgetting) and to create a new and peaceful future together. According to Ricoeur, recounting the founding events of national history in different ways is reinforced by the exchange of cultural memories, emphasizing that "[The] unfulfilled future of the past is the major benefit that we can expect from the crossing of memories and the exchange of narratives."
24 Thus, the past becomes important not as a bygone-something that is over and done with-or not as a record of all that has happened but rather as a living story that we tell others and ourselves and has meaning for us today. Stories, therefore, in Ricoeurian philosophy, are the most crucial component in any movement to heal a society split by events that cause suffering, as is Cyprus today. Derya's words also remind us that the past does not mean passed, but rather that it lives in our memory and is made tangible through our every recounting of it. Therefore, the aim of her speech is to create a future by remembering the past in the Ricoeurian sense.
Scapegoating in the news
And here we arrive at the general argument this study will advance: News is a problematic construction of reality. The specific thesis then that the study will argue for, which is merely an outgrowth of the above, is that SÖZCÜ's news article is a misrepresentation of the events surrounding Derya's speech. Correspondingly, here I argue that this news item failed its task because of two main reasons: the structural problems in the news item itself and the perception of newsworthiness in the news making process. The first pillar of my thesis: the structural problems embedded throughout this representation of Derya's speech comprise its intentional distortions and structural bias.
Regarding the former, I argue that not covering the entire speech of Derya, identifying her speech with a crisis and choosing a combative and angry photo of her, are intentional distortions of the event that occurred in the Parliament of the Turkish Republic of North Cyprus. Without any single reference to her actual statements, this story elides the speech's original subjects, victims of the military operation. In fact, she never mentions the armed forces, either Turkish or Greek, nor does she accuse any side of committing war crimes. She wants to emphasize the reality that women faced in the atmosphere of war. She avoids accusations, instead emphasizing the toll of human suffering war can take on all human beings, but especially on women, who face the possibility of murder and rape and must simultaneously shoulder the burden of protecting their family and children. Derya states that lasting peace in Cyprus is contingent on the recognition of suffering endured by women on all sides of the conflict in the truth and reconciliation commissions. 25 In the Ricoeurian sense, peace is possible only after hearing the voices of those who have been silenced, and Derya's speech is a call to such ethical engagement with the past. Without confronting the past or ignoring the silenced people's call to be heard, living together in peace in the future will not be possible in Cyprus.
While Ricoeur believes, as stated above, that recalling the past in this ethical way allows for the creation of a more harmonious future, he further stipulates that this process is contingent upon the representation of a plurality of voices. The past itself cannot be changed, but as every retelling is a reinterpretation of sorts, constructing a narrative comprised of many voices allows for a more equitable understanding of the past, and thus, a more equitable vision of the future. Exchanging memories and narratives in this way is a kind of critical rereading of a shared past, which may unlock the potencies and expectancies that the subsequent unfolding of history has forgotten or betrayed. 26 Transfiguring the past by expanding the narratives that shape our understanding of it makes people more hospitable and sympathetic to the other. Derya's speech clearly attempts to restructure the public's shared memory of the past by giving voice to those silenced and unearthing a new (and perhaps discomfiting) narrative that acknowledges tremendous suffering by women on all sides of the conflict. On the other hand, instead of taking the responsibility of confronting the past, the news article-because of its intentional biasidentified the speech as a crisis, full of violence, and otherized both Derya herself and the people on whose behalf she tried to speak, as stated in this paragraph of the news:
A crisis arose on the island because the parliament of the Turkish Republic of North Cyprus' Deputy Doğuş Derya said in the general assembly that not only had Turks, but also Greek Cypriots and Armenians, suffered losses and had been raped.
The coverage of the speech elides this ethical endeavor, by sensationalizing Derya's words and effectively otherizing her and those she attempts to speak for, since her words run counter to the dominant narrative of the events. Rather than a plea for radical compassion, the news reported the speech itself as "a crisis" and by implication, Derya as a provocateur. Through the word "crisis," it reveals the hidden dominant ideology of the discourse.
Further analysis regarding the paper's intentional distortion of the event-of the headlines, banners, images and structure of the news item in regard to otherness-reveals that there are in fact two others represented in this reporting, both the deputy herself and also the disadvantaged, silenced groups of people (mostly women) whose stories the deputy reminds us of. By associating the issue in the sensationalized language of "crisis," the text presents the dominant Turkish narrative of the events as the unequivocal baseline, the primary truth against which competing narratives must combat, rather than with which to co-exist. Thus, representing Derya as the "cause of a national crisis" otherizes her by suggesting that her speech is outside the accepted historical narrative of events, and simultaneously points to an unwillingness to welcome her words and those she speaks for with a more equitable understanding.
The headlines regarding the speech demonstrate that the journal is complicit in such unethical practices. The headline of the story reads, "Shocking Words in the Turkish Republic of North Cyprus' Parliament," with the word "shocking" and "crisis" producing the same otherizing effect as "crisis" by unduly scandalizing the speech, albeit in a less inflammatory way than the aforementioned SÖZCÜ headline that proclaimed "Turkish Soldiers Are Rapists," which not only sensationalized the speech but did so through its very misrepresentation. SÖZCÜ demanded "Derya Must Apologize Immediately," presuming that she was wrong to make these remarks, upholding the dominant narrative as incapable of allowing dissenting or even pluralistic views. Should a reader peruse no further than the headlines and the accompanying photographs, he or she might simply deduce that Derya was arrogantly accusing the Turkish Military of war crimes, which of course, she was not. Thus, this reader might believe that she should indeed apologize for her incendiary words when, in fact, it is the otherizing language of news that is incendiary.
The photo accompanying the article further participates in the process of otherizing Derya. In the photo, Derya is shown in a combative posture, leaning forward with a hand raised in an oppositional gesture. 27 Her expression, with eyebrows crossed and teeth bared, conveys a kind of frothing anger and reinforces the notion that Derya is a dangerous assailant of the dominant narrative. The editorial implications of this photograph's inclusion in the publication are clear, as is the decision to yet again elide the stories of the very people for whom Derya speaks. Therefore, the photo chosen is an intentional distortion of the event. While there is ample photographic evidence from the 1974 events of Cypriot women enduring the very tragedy of which Derya speaks, no single image is included here to underscore the validity of their experiences. Once again, these victims are otherized through editorial decisions, which I argue is intentional bias.
The form of the news item itself is problematic as well, and we can now analyze the second component of my argument's first pillar, regarding the article's structural bias. It is divided into two main sections: the first explains Derya's party connection and gives a threesentence snippet of her speech, which is the only original part of her speech mentioned in the article. "There is no winning side in wars. There are others who suffered apart from Turkish Cypriots. Greek Cypriots, Armenians and Maronites did as well, became homeless and were raped." And the second section, twice as long as the first one, is formed by sources lambasting the deputy's unapproved speech. In fact, fully two-thirds of the news item is simply a regurgitation of the society's dominant narratives.
SÖZCÜ's proclamation that "Derya must apologize immediately" is intended to rectify the transgression she made-in which she allegedly slandered the entire Turkish nation. The audience reads this demand as the common sense request of the Turkish people and the wording makes it seem as though the nation is simply waiting for her apology. Similarly, the language of the heading "She has received a number of threats" further exemplifies the item's structural bias. The reporter explains neither who threatened her nor how she was threatened, rendering those who made the threats invisible. Therefore, the heading implicitly supports the common sense view that such disobedience naturally deserves to be met with intimidation.
The structural bias evident in SÖZCÜ's article reflects the tendency for the news to carry the dominant governmental, political and military discourse, ideologically unfiltered (if perhaps thoroughly unintentionally). Instead of being a voice for the voiceless, journalists prefer to give structural preference and privileged access to authoritative and institutional sources for both the definition and interpretation of events under the name of professionalism and objectivity. But in order to give voice to the silenced, in order to achieve a hospitable journalism, sympathy, understanding and empathy for the other are necessary. The absence of these qualities allows for the dominant societal viewpoint to project itself through the journal, to which it then inevitably seeks to safeguard its access.
News Values, 28 Otherness and Objectivity
The second pillar of this study's thesis, which concerns the problematic representation of Derya's speech, concerns the values that the news as a global institution espouses. It is these values, I argue, that promote bigotry. The two news values in particular that impinge on the construction of otherness are negativity and elite-centrism.
Regarding the former, I determine two types of negativity here. The first negativity prioritizes negative representation of the other as more newsworthy than positive portrayals. This study's SÖZCÜ article transparently exemplifies this trend, by emphasizing the crisis aspect of the story and representing Derya in an oppositional light, which starts with its photograph of her and goes on in the text with straightforward accusations against her. The other type of negativity manifests in the selection of negative examples of the events of 1974. For instance, although there have been peace talks and numerous efforts geared toward bringing Turkish Cypriots and Greek Cypriots together through literature, music and cultural activities, audiences are not informed of these positive contributions toward realizing peace.
Both types of negativity are apparent in my example. This is not surprising, as a large part of the news narrative is reserved for crises, tension and violence. This negative discourse and representation influence the audience's reactions, perspectives and behavior about both the deputy and the people for whom she wants to speak.
The audience, however, does not recognize this negative spin, because audiences perceive news as objectively mirroring reality. Why do they? Because according to the operant professional ideology of journalism-the field that produces the news-it is possible to separate fact from opinion. This then allows reported events to be viewed as purely factual accounts of reality, a phenomenon called the "reality effect." It is this reality effect that discourages the audience from thinking critically about news.
Negativity, as a news value, reduces the possibility for an audience to develop more positive perspectives on the other. Additionally, its preponderance adversely affects a community's ability to transfigure the past through the retelling of its stories today-which would allow for the creation of a common narrative upon which to base the future tomorrow-a goal that is hampered by the constant barrage of this grey-tinted perspective on truth.
Compounding this tendency toward negativity is a sibling tendency, characterized by its pull to the side in ideological matters with the powers-that-be. This news value is elite-centrism, meaning the privileging of voices of government, politics and military officials over the other. The exclusion of the voice of the other is strictly connected to this news value; since elitecentered ideas uphold the status quo, they disallow the proliferation of alternative thought, never challenge established power, and thus, do not support social change or allow the voice of the other to be heard. In my example, parliamentarians in opposition to Derya's speech accuse her of insulting The Turkish Soldier and expect an apology from her, representing the elites and the supporters of the status quo.
In general, all news values ignore the background and context of the event at hand. Catastrophic events especially are frequently represented without accompanying description of their historically complex roots. News values focus on elites, short-term issues and basic, easily digestible events. This dynamic is on full display in the news example taken up here, which supports the dominant discourse and sustains the status quo through the following actions: focusing on the crisis aspect, ignoring Derya's historical research and emphasizing a controversy. In other words, SÖZCÜ has created a basic and easygoing narrative whose purpose is to attract considerable attention. This is the direct outcome of elite-centrism. This characteristic of the journalism practiced by SÖZCÜ (in this case a useful example of widespread, mainstream journalism in Turkey), I argue, damages not only the peace talks between Turkish Cypriots and Greek Cypriots but also affects the audience's perception of the other side, imperiling the peaceful future of the island. And because of these values, an event that is reduced from its social-historical context-its background overlooked, its short-term crisis quality exaggeratedly overemphasized-becomes newsworthy in tabloid newspapers. This is precisely what happened in my chosen example.
Analyzing the structure of the article through these salient news values, it seems the deputy's speech is manipulated by SÖZCÜ's decision to zero in on, and then repeat again and again, just two of the many sentences she uttered. Of course, the implicit argument seems cogent: using sentences from the original speech demonstrates the objectivity of the messenger (journalist and/or news org), since including original speech from the speaker conveys a seemingly pure impartiality on the part of the journalist.
I suggest, however, that there are two problems regarding objectivity here. The first one is that objectivity itself is a problematic norm of journalism (it is not possible). The second one is that so-called objectivity is not possible by citing only two sentences and ignoring the rest of the speech. Regarding the first problem, the wide acceptance of journalistic objectivity-by which journalism is understood to be characterized by impartiality, lack of prejudice and bias, and the goal of accurate reporting
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-causes daily journalistic routines and news production to be recognized as a technical and scientific, rather than subjective process. According to the professional ideology, journalists have to wriggle themselves out of a political identity and melt into journalism's ideology of objectivity. 30 In this process, journalists become neutral mediators instead of political agents with their own opinions, and audiences are recognized as consumers devoid of critical thought.
As stated before, however, a majority of journalism scholars holds that journalism does not mirror reality but rather constructs it. 31 According to this perspective, news can be perceived as a discourse, to which journalists bring their own evaluative baggage, which excludes alternative views. 32 It can thus be established that the process of selecting what the reader reads involves judgments, personal values, and prejudices. 33 As Schudson stated, "Journalists normally work with materials that real people and real events provide; but, by selecting, highlighting, framing, shading and shaping in reportage, they create an impression that the audience takes to be real." 34 Looking at my example from this perspective, I argue that the SÖZCÜ journalist's intentional repetition of Derya's words in the small space of the article is his/her own selection.
The effect, then, of producing journalism according to the dictates of conventionally understood objectivity-isolating and removing these two cherry-picked speech morsels from their context and thus reducing the entire speech event's multi-layered meaning to a onedimensional narrative-is that it creates us-them binaries. These binaries put the entirety of the crimes on one side's shoulders, render investigative journalism and the use of anything but official data derived from the dominant discourse unnecessary, frame stories to make them comprehensible for the audience by removing an event's complexities, and inevitably dehumanize and/or stereotype the other. Objectivity again prevents the audience from thinking critically and questioning the original event.
And from these issues concerning objectivity arise journalism ethics' most serious problem: otherness. Since the objective news mentality perpetuates the status quo, which is constructed by the dominant discourse, it never gives a voice to the voiceless, the other, the forgotten. Therefore, objectivity itself, which is the professional ideology of journalism, is a problem.
I would like to turn here to Ricoeur's postulation of the impossibility of objectivity. In Ricoeur's philosophy, even the speaker in the act of speaking translates his knowledge into his language. 35 This gap between knowledge and language renders it impossible to transparently mirror reality through language. In addition to this, news is mediated through the professional rules of journalism, which further distort reality; news is strictly constructed by both the professional occupation, corporate ideology and the well-established routines of journalistic practices, the underlying principles of which are widely accepted, bureaucratically organized, and ideologically structured.
This brings us to the end of the discussion of negativity, elite-centrism, and the problem of objectivity in the production of the news. I have analyzed the ethical problems of the news item, such as the negative representation of the other(s), a determined hierarchy of voices in which ideas or groups are marginalized when they do something outside of authority's discourse (represented in the SÖZCÜ article), and the structure of the news item itself. We can see that because journalists prefer representing the other(s) negatively, public recognition of them is always negative. As I have shown, instead of being a voice for the other, journalists prefer giving structural preference and privileged access to authoritative and institutional sources for the definition and interpretation of events under the name of professionalism and objectivity. But because journalism carried out under these operating assumptions restricts the ability to heal socio-historical grievances, I would argue that it becomes important to seek out alternative modes of engaging in the act of journalism. Specifically, I argue that journalism should make space for rational arguments, political struggle, and critical thinking instead of pretending to be objective.
In order to achieve a hospitable journalism, sympathy, understanding and empathy for the other are necessary. Therefore, journalists, hosting the other in the news, should be prepared to forfeit their dependence on authoritative discourses, since the mere act of giving voice to the other destabilizes this discourse. Ricoeurian ethics, I suggest in the following, does not allow the marginalization of the non-institutional voices in the news.
The News Item as a Just Institution Providing for the Good Life with and for

Others
Justice is the first virtue of social institutions, as truth is of systems of thought.
John Rawls
In this part, I start with two main Ricoeurian arguments on justice and institutions: "living well is not limited to interpersonal relations but extends to the life of institutions" and "justice presents ethical features that are not contained in solicitude, essentiality a requirement of equality." 36 My aim is to analyze whether SÖZCÜ and the news item I chose, as institutions, could provide equality and justice, as it is explained above, to live well in a Ricoeurian sense.
Ricoeur, suggesting the Aristotelian idea of justice ("The just, then, is the lawful and fair…") 37 emphasizes the importance of justice within institutions as "justice extends further than face to face encounters." 38 Regarding the institutions of the press, my argument is a simple one:
justice is vital. "The idea of plurality suggests the extension of inter-human relations to all those who are left outside of the face to face encounter of an I and a you and remind us that there are third parties" 39 according to Ricoeur, and in the case here the third party is "the silenced women"
represented in the news item.
A fundamental feature of institutions is that they govern the apportionment of roles, tasks, and advantages or disadvantages between the members of society. Ricoeur suggests that there are goods and burdens to be shared. He explains the two sides of sharing: The first one is being an equal part of an institution and the second, apportionment, is the distinction of shares assigned to each individual in the system of distribution. 41 I will argue that SÖZCÜ does not have either of these sides. Regarding the first side, journalists as a part of an institution are not equal with the other journalists working in the same institution. There is a certain hierarchy between the employees and even their food courts are situated in different places. Journalists working in mainstream media (not only in SÖZCÜ but in all mainstream media organizations) are not allowed to editorialize on their own. News is always checked and edited many times by different experts before being published because of the multilayered structure of the media company. At the end of this process, the journalist writing the original news often cannot even recognize her own narrative. The mediation of the news through this multi-layered editing process through numerous departments is what is meant by the term "objective" and it is how SÖZCÜ restrains the ethical creativity of journalists.
To regard the second side of Ricoeur's sharing, apportionment, which means receiving a share, in terms of our SÖZCÜ example, is beside the point. In the representation of Derya's speech, both she and, correspondingly, the people ignored, do not receive any share. Although "The plurality includes third parties, who will never be faces" 42 the news item does not include any of the silenced people/third party.
Since being part and receiving a share go together, according to Ricoeur, 43 there is no justice for the ignored, silenced women Derya speaks for. Within such institutional constraints, a journalist cannot represent the third party equally, since the journalist herself/himself is not positioned to behave as an equal with the editorial or decision-making board within the hierarchical structure of the press institution. Therefore, there is no equality either for the team working for the press institution or for the others represented in the news, as Ricoeur suggested is necessary for just institutions.
When we look from a more general perspective, the apportionment of advantages and disadvantages both for the audience as third parties and press workers is not equal in press institutions in Turkey. Turkey's media landscape is dominated by large multi-sectoral groups, which means media ownership remains concentrated in the hands of a few large and private holding companies. The government uses various forms of financial pressure to punish criticism and the press fails to cover corruption or demonstrations and protests. Therefore, censorship becomes the default response to events, protests, and bombings. Focusing on the journal I chose, SÖZCÜ-being one of the most widely read newspapers in Turkey, largely by secular and modern Turkish people-can be characterized by an immutable professional hierarchy. Working within the professional ideology of journalism as SÖZCÜ does means both that journalists are seen simply as people mirroring the reality objectively, not as political agents, and that the hierarchy between journalists is easily observable. Not to forget, the professional journalistic ideology also requires adherence to its official dogma, "objectivity." Turning to the idea of just institutions and the associated issue of equality, it is clear that SÖZCÜ does not have a structure providing equality to working journalists, and thus perhaps does not raise the political awareness of their audience.
Finally, I want to emphasize Ricoeur's ethical intention "aiming at the good life with and for others in just institutions." 44 The good life, following Socrates' dictum, is a life worth recounting. There is a direct connection between narrative and life in that life itself is a narrative, and we create the story of our lives. As explained by Ricoeur "between our aim of a 'good life' and our particular choices a sort of hermeneutical circle is traced by virtue of the back-and-forth motion between the idea of the "good life" and the most important decisions of our existence."
45
Through this circle, self-interpretation, self-questioning and self-esteem become possible. The SÖZCÜ news item, quite contrarily-instead of providing an opportunity for (self-)interpretation or questioning of the events-explicitly supports the dominant discourse and shuts out the possibility of investigating voiceless others in history. The news transforms the dominant/elite voice to common sense and marginalizes Derya's voice as well.
In this context, SÖZCÜ is quite transparently not a just institution. Therefore, postulating Ricoeurian just institutions, here I argue that the news item itself may be a just institution, if it is narrated through justice and equality. The structure of a news item, including its narrative's ethical features, its ability to contain solicitude and the requirement of equality for third parties should promise, I believe, a kind of justice.
The current news article itself, on the other hand, does not include the third parties, and not even the speech of a Member of the Parliament-which struggled to remind the world and her community of the sorrow of the faceless, nameless people-is represented sufficiently. Derya's speech has been reduced to 3-4 sentences and repeated. Therefore, this news item is offensive to Ricoeurian philosophy. Rather, the policy of ignoring the silenced/voiceless is maintained. Derya as a voice of the other is accused and forced to be silent.
In fact, the ethical potentiality of a news item as a narrative becomes significant. In a Ricoeurian manner, narratives embody plurality and flexibility, which does not mean narratives are relative and disrespectful of singularities. On the contrary, plurality means involving multiple perspectives of recounting the founding events of history; flexibility means retelling the same events in different ways. In addition to these, in the Ricoeurian model of hermeneutics, "taking responsibility in imagination and sympathy for the story of the other" 46 is one of the main concerns. This ethics of hospitality gives a voice to the voiceless. Finally, transfiguring the past is one of the most important concerns of Ricoeurian ethics, which calls for a recounting of historical events in a critical manner to unlock their potential power of emancipation.
Suggesting the news item as a just institution, I am not proposing to change any economic or political structures of SÖZCÜ, but rather that I experience the creation of the same news I analyze in an ethical manner through Ricoeur's just institutions and linguistic hospitality, described in detail below.
A Ricoeurian Attempt to Rewrite the News Chosen
Taking the Ricoeurian translation ethos (in the same linguistic community) as a baseline, which reads "It is always possible to say the same thing in another way," 47 in this section I attempt to demonstrate how one could rewrite the news article from an ethical perspective. I rewrite the possible headlines, section headers and texts through Ricoeur's creativity of language. This exercise is a demonstration of a small change that journalists could make in order to bring the news more in line with a Ricoeurian sense of ethics and away from the current dominant practices in mainstream journalism. In other words, without adding extra information to the original news yet adhering to the original event, journalists could-as I do here-just apply the Ricoeurian ideas to the current text. In this attempt, taking into consideration the totality of the Ricoeurian context, such as narrative plurality and flexibility for welcoming otherness, transfiguring past for sharing stories, and also the main properties of his ethical aim such as leading a good life with and for others in just institutions, I rewrite the news from the headline to the text.
Headlines might be: Journalists hosting the other in the news should be prepared to forfeit their dependence on authoritative discourses, as they require the voiceless to remain voiceless, and thus, the mere act of giving voice to the other destabilizes this discourse. A Ricoeurian perspective does not allow for the marginalization of the non-institutional voices in the news.
The News might be: In addition to the photo chosen to have a more likeable representation of the first other (Doğuş Derya), a second photo should be used for women who, I argued, are second others/silenced/ignored that Derya mentioned. For instance, the women in the second photo 48 had to run away from their home because of the 1974 military operation in Cyprus. We do not know exactly who these women are, or even which side they are from. The only thing we can identify is that they were running away from their hometown with their children in a state of fear. The terror of military operation is written all over this photo. We do not see men here; we do not know what happened to them. The grief of victims running away makes us understand the seriousness of the situation. I suggest these photos should have been chosen to represent this news narrative since their content is relevant to the deputy's speech.
A Ricoeurian perspective requires journalists to explore an event's background, representing its causes in detail and concentrating on their long-term results. Since reporting an event without its background is to misinterpret it, reporting requires detailed investigation into the many causes of an event instead of generalizing and exaggerating them for commercial purposes. When retrieving the past, journalists should contact people who shared this past and record all sides of this history, providing an enriched narrative through these stories' plurality and flexibility. An investigation of the past allows journalists to listen to the story of the other that forecasts the invisible effects of any event in order to make the future more peaceful. Therefore, the main points of Derya's speech, the research she conducted about the narratives of raped women should be included in this news story as well. 49 This attempt at rewriting the news may also provide an opportunity for the audience to think critically about the dominant discourse, which means the good life in the Ricoeurian sense. The good life is one worth recounting and includes the power to self-question, to criticize. As an institution, rewritten news may also equalize sides, Turkish Cypriots and Greek Cypriots without marginalizing each other.
Conclusion
In this study, looking from a critical perspective, I postulated that mainstream journalism, which supports and is supported by dominant national narratives, and its basic determiners like economy and politics, are the most important mechanisms of decision making in media institution. In addition to these, media organizations themselves, the professional ideology and ethical rules of journalism are other important determiners. Without requesting a change in them, I suggested employing the creativity of language and the possibility of news items being just institutions to rewrite the chosen news story. The intention was to hear alternative and civil witnesses instead of the dominant discourse.
This research separates itself from other Ricoeurian-journalistic works through its critical perspective on the media, since this paper identifies both journalistic professionalism and its claim to objectively mirror reality as the main ethical problematical issues and then criticizes them. My aim was twofold: the first was to analyze the ethical problems of the chosen news story by focusing on its representation of otherness. The second was to suggest solutions for these ethical problems through plurality and the flexibility of narratives, welcoming otherness, sharing stories, recounting the past and applying these ethical issues to news items. I also postulated the news item itself as a just institution by using Ricoeurian ideas.
I believe Ricoeur's philosophy provides an attentive ethical approach to news: by recalling and transfiguring the past, the hope of living together in the future arises, even when using the same information as in the original news. Instead of recording only the event itself like an objective mirror of reality, taking the responsibility for the other made a marked improvement. Viewed from a Ricoeurian perspective, the journalist is not only responsible for reality but also for her own choice of words.
The content of Derya's speech, which gives a voice to silenced people, creates the possibility of a peaceful future together. The original news story, on the other hand, reduced the speech to a crisis. News in general, constructed by the dominant discourse, does not want to give a voice to the voiceless, the other, or the forgotten. However, the application of Ricoeurian thought changes the general perspective of the representation of the other, causing the audience to think critically about the event, giving a voice to the other and informing the audience about the background of the event. Therefore, as I suggested, Ricoeurian ethics has important implications for journalism ethics. Ricoeur's homology between text and social action would be an important idea for further research regarding the news narrative and event through his "Meaningful action considered as a text." Her speech caused a crisis in the parliament. The deputies protested against Derya from their seats and reacted to Derya's calling Turkish soldiers 'rapists' as unacceptable. After the protest, the Democrat Party-National Forces Lefkoşa Deputy Zorlu Töre went up to the rostrum and demanded that Derya apologize. Since she did not apologize, the debate over her words erupted both on social media and throughout the island.
Derya has received many threats
The Republican Turkish Party (CTP), which she belongs to, supported her, alongside members of the Socialist Democracy Party (TDP), and the Socialist Party of Cyprus (KSP). She has faced reactions from the Democrat Party, whose president, Serdar Denktaş, is the son of Rauf Denktaş, and the National Union Party (UBP). Denktaş said that "Turks came to the island for Turks who were raped and slaughtered." Comments started on social media both against and in favor of her. Derya went to
